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Geshela: Any questions? 
 
Student 1: Sorry Geshela, I do have a question.  Last week we discussed how the hearers and solitary 
realisers, I have forgotten, I think I better ask later. 
 
Geshela:  Alright last week we gave the definitions of the final and temporary refuge.  We are going to 
revisit these definitions.  So first of all, for the temporary or conventional refuge, 
 

Either it itself or any part of it is not conventional refuge. 
And in reality, it is a refuge that does not exists to the final limit of the path. 

 
If we look at the definition you can see that it is written out in two lines, you can say it describes two 
characteristics, but actually the first line includes two characteristics itself.  So it’s actually three 
characteristics. So, 
 

itself and or any part of it is not ultimate refuge, 
 

These are the first two characteristics.  And then the last characteristic, 
 

in reality it is a refuge that does not exist to the final limit of the path. 
 
So if you just wanted to look at let’s say the general meaning, the general impression of that definition, 
you could just go with the second line, and actually Gyaltsap Je’s commentary actually gives that and 
says, 
 

It’s that which, in reality it is a refuge that does not exists to the final limit of the path.  
 
that is the temporary or the conventional refuge.  But if you want to have pervasion, pervasion means 
that it has to pervades all cases.  In order to be technically correct you have to include the first line, and 
that means that the definition has to have two lines.  The general meaning of what is temporary you just 
derive it from the second line, you don’t need the first line.  But that’s just for the general meaning, but 
to be technically correct, in order to have pervasion you must include the first line and you must fulfil 
all characteristics.  
 
There reason we do that is because as we say, in order to have pervasion we must include the first line.  
We will illustrate this by two examples. 
 
One example is going to be the Sangha Jewel, and the other example is going to be the Three Jewels.  
We start with the Sangha Jewel.  So we say, what is the Sangha Jewel?  We can say that the Sangha 
Jewel in reality is a refuge that does not exist to the final limit of the path.  So you say, ok, take this 
part: does it mean that it necessarily it pervades in all cases that it is temporary refuge?   
The answer to that is ‘no’.  Because when you look at Sangha Jewel, which is a big group, within that 
group you have instances of those who are temporary refuge, but you also have instances of those who 
are not temporary refuge, such as for example, an Arya Buddha.  An Arya Buddha is part of the Sangha 
Jewel, but it is not temporary, it is the ultimate.  So there is no pervasion here.   
 
If somebody says, what about the Sangha Jewel? You say it ticks the second line, but there is no 
pervasion that it is temporary refuge.  
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You can see why we actually need to have the first line in the definition, because the first line gives you  
 
extra characteristics it says, 
 
 It should not be ultimate refuge, either on itself or have any parts in it that are ultimate refuge.  
 
And as we gave that particular example with the Sangha Jewel you can find parts in the group of the 
Sangha Jewel that are the ultimate refuge.  Therefore, it does not fulfil the characteristic in the first line.  
Therefore, it cannot be temporary refuge.  There is no pervasion that it has to be temporary, or that it 
has not to be temporary (in other words final) - there is no pervasion, there is no certainty. 
 
We discussed this last week and we said that when you say ‘Sangha Jewel’, this is a very big group.  
And within that group you have cases that are temporary refuge, and cases that are the final refuge.  
And when you have a group like this and someone says, tell me, what is this group? is it temporary 
refuge or is it final refuge?  Actually, you cannot give an answer that covers every case.  You cannot 
classify it (the whole group) as temporary and you cannot classify it as final.  Why can you not classify 
it as temporary?  Because as we say there are cases of Arya Buddhas, who belong to the Sangha Jewel.  
And they do not fulfil the part of the definition that says, any part of it is not ultimate refuge.  If that 
is not fulfilled you cannot say that you have pervasion, that you have the certainty that you can classify 
it as temporary refuge.  Although it does fulfil the second line,  
 

in reality it is a refuge that does not exist to the final limit of the path. 
 
Don’t have a problem with that, not with this specific sample, but the group.  
 
Student 2: Excuse me Geshela, so what does that second line actually mean, it so doesn’t take you all 
the way to omniscience? What does that second line mean where it says, “it does not exist to the final 
limit of the path”? 
 
Geshela: Actually, there is quite a lot to explain in that second line, there is the final limit of the path 
and there are the words that say, ‘in reality’, what is there in reality.  So, what is the final limit of the 
path?  Every vehicle has a particular path and that path leads to a destination.  When you reach that final 
destination you have reached the final limit of the path.  You have the vehicle of hearers and we are 
talked about the individual which belongs to that lineage, to that type, the hearer type.  They enter that 
particular path, and the path brings them all the way, it has a gradual progression, to the final limit 
which is to become a hearer arhat.  When they reach that level of hearer arhat, they have reached the 
final limit of the path for their vehicle.  Then you have the vehicle of the solitary realisers, we are 
talking about the people who are of the type or the lineage of solitary realisers: they will enter that 
vehicle and they will follow that path.  Their natural progression after they complete the path is to reach 
the final limit of that path which is a solitary-realiser arhat. And you have those who belong to the great 
vehicle: they enter the great vehicle path, they get to the final limit of the path and they reach the state 
of Buddhahood, of enlightenment, omniscience, that is for them the final limit of the path.  So, if you 
look at it from the perspective of the different types of trainees, each one of them believes that they 
have reached the final limit of the path. However, in reality, so this is the term here, hearers and 
solitary realisers, when they reach the end of their path which is the state of an arhat, in reality they 
have not reached the final limit of the path.  Because we say that ultimately there is only one vehicle.  
And even those people of the hearer and the solitary realiser lineage even after they have come to the 
state of an arhat, they will have to enter the great vehicle path.  The great vehicle path is the final, 
ultimate path that everyone has to enter. Why?  Because all sentient beings are capable of becoming 
enlightened, and for that reason they will have to enter and follow that path, so in reality there is only 
one final limit of the path.  However, from the point of view of trainees, according to their lineage they 
think they have reached the final stage state.  So, this is why we have the word ‘in reality; and ‘the final 
limit’. 
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Actually, we have two systems of presentation in terms of how many vehicles there are.  So according 
to the lowers schools - the great exposition, the sutra school and one of the sub-schools of the mind only 
school which is the followers of sutra - they believed that there are three final vehicles, so there will be 
three final results.  But the second sub-school of the mind only, which are followers of reason, and the 
two middle way schools, the autonomy and the consequence, they believe that there is only one final 
vehicle and therefore there will be only one final result.  So, this is where we say that, from the point of 
view the trainees, who follow particular vehicle they think that they are reaching the final result 
however in reality, they have reached a result but it’s not the final result.  And this is why we say that 
hearers and solitary realisers can only be the Sangha.  Their Sangha can only be classified as temporary 
refuge and cannot be the ultimate or the final refuge. 
 
Student 2: Thank you Geshela. 
 
Geshela: You can see for those who are of definite lineage of hearers or definite lineage of solitary 
realisers they will enter that particular vehicle they will follow that path.  And when they reach the state 
of an arhat, for them there is no need to go any further.  And they have no desire to achieve anything 
further. They are of definite lineage and in their vehicle that’s the end of the path, and they have 
achieved that. So they don’t see any need for anything more.  But as we say, ultimately for that reason 
they do not reach the final, in reality they do not reach the final limit of the path unless they enter the 
Mahayana vehicle and reach that particular result.  That is how when we examine this definition we 
need to go into detail to see, does it fulfil every part of the definition, or not. 
 
Alright so, let’s look now at a different part of the definition. In the first line the second characteristic 
where it says, 
 

Any part of it 
 
And we are going to examine this through a different example, here the case is the Three Jewels.  So, 
we are tyring to see if the Three Jewels are temporary refuge, ultimate refuge, final refuge, how would 
you classify it? It’s important to have these words in the definition, ‘any part of it’.  Because when you 
have the Three Jewels, we know straight way that from the Three Jewels when you are dealing let’s say 
with the Sangha Jewel, that cannot be categorized as ultimate refuge, and/ or it cannot be categorized as 
temporary refuge.  Actually, when you take the whole group ‘the Three Jewels’, you even have a 
problem in giving a clear answer, yes or no, with the second line of the definition.  In reality is it a 
refuge that exists at the final limit of the path or not?  You cannot give an answer to that because there 
are cases in it, there are parts in it, that do exists to the final limit of the path, and parts of it that do not 
exists to the final limit of the path.  And we can give example like this Sangha Jewel.  Alright so, just 
because we can find cases of the Three Jewels that do not exist to the final limit of the path.  Does that 
means that the Three Jewels are temporary refuge?  And the answer to that again is like, I can’t say yes, 
I cannot say no, because I can find cases in that are the temporary refuge and I can find cases in it that 
are the final refuge such as for example the Arya Buddha.  So, when you are in a big group like the 
Three Jewels, it’s hard to find 100% pervasion due to any part of it. 
 
In the first line, the second characteristics that says, 
 
 Any part of it 
 
when you use the words ‘any part of it’, it indicates that you are dealing with a group.  Or something 
that has parts, the one that possesses these parts is called the group.  It doesn’t need to be a very big 
group, it could only include two items in the group.  As long as you have more than one you are having 
parts.  So, one could ask the question here, ‘what about the Sangha Jewel, like before we have the Three 
Jewels right, which is obviously a much bigger group.  So we said forget the Three Jewels, just two of 
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the Jewels, the Sangha Jewel and the Dharma Jewel, what are they, are they temporary refuge?  What 
are they?  If we got the second line, 
 
 In reality this is refuge that does not exist to the final limit of the path.   
 
You can say ok, it fulfils that second line of the definition, so just these two (Sangha and Dharma Jewel) 
We took two out of the Three Jewels. So, just because they do not exist to the final limit of the path, 
does that mean that they are temporary refuge?  And we say, no there is no pervasion. Why do we say 
there is no pervasion?  Because in the first line of the definition, it says ‘any part of it’ is allowing for 
exception.  So, it says, give me an example, why are you saying that there is no pervasion that there is 
temporary refuge? Because you can posit the Arya Buddha there as an example, which is final, it’s not 
temporary refuge.   
 
Even myself are getting to the verge of getting confused.  [Laughter] 
 
So just understand their reasoning and how we are using different examples.  In the first case we just 
want to take as the object of investigation: the Sangha Jewel.  So, what is happening with the Sangha 
Jewel?  If you go in to the first line, the thing is that you can find something in itself, which is ultimate 
refuge and is the Sangha Jewel.  And what is this?  This is the Arya Buddha.  So straight away you 
know that you have an exemption to that definition and therefore you are not going to have a pervasion, 
ok.  Even though you have cases of Sangha Jewel that do not exist to the final limit of the path.  So even 
though the second part of the definition is fulfilled, you know that the first part of the definition is not 
fulfilled.  Because you have something which by itself it is the ultimate refuge.  So, it breaks from the 
definition and that is the Arya Buddha.  Now, take either the Three Jewels as a group or the group of the 
Sangha Jewel and the Dharma Jewel, so now you are saying that, it’s not itself, but any part of it.  We 
are going to have an exemption, because there is a part of it that is the ultimate refuge.  And what is 
that?  Again, we are giving the example of the Arya Buddha.  Even if you wanted to take just the 
Dharma Jewel, so if you wanted to say Dharma Jewel not a group of two or Three Jewels, if you take 
the truth of the path and the truth of cessation that exists in the continuum of the Arya Buddha, this is 
ultimate refuge and this exist to the final limit of the path.  So it will not be classified, these are 
exemptions that will not allow you to say that the Dharma Jewel in general is temporary refuge.  You 
cannot say that there is pervasion.   
 
If someone asks,  

‘Is the Sangha Jewel temporary refuge?’   
You say,  

‘No’.   
And then they say,  

‘Does that mean it is final refuge?’  
Again, you would say  

‘No’.   
 
Then for Dharma Jewel,  

‘is the Dharma Jewel temporary refuge?’ 
‘No’. 
‘Does that mean that it is final refuge?’ 
‘No’. 
 

And why?  What is the reason why do we say ‘no’ in both questions?  It’s because these are very large 
categories and in these categories, you can find examples that you can posit of things that are temporary 
refuge but also you can find examples that are final refuge.  So, if in the group you have something 
which is final refuge, and someone say, ‘is this temporary refuge?’.   
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You would have to say ‘no, it’s not temporary because I can give you an example of something which is 
it, but it is final’.  
 
And then the person says, 

‘oh it is final.’   
And you say,  

‘no because in that group although there is something final, I can still find cases that are 
temporary, so I cannot say with certainty that there is 100% pervasion that it is this or the other.’   

 
As we say with the Sangha Jewel we could not give a certain answer saying it is temporary refuge and 
we cannot also give the answer that says, that it is the final refuge.  We say we cannot give the answer 
that the Sangha Jewel is temporary refuge, because we can come up with the example of the Arya 
Buddha, which is final refuge, it’s not temporary.  But the Arya Buddha is classified as Sangha Jewel, 
so you have someone within the Sangha Jewel which is not temporary, it’s ultimate.  Now you can ask 
the question, is the Sangha Jewel the final refuge then?  Since you told me it is not temporary.  And we 
say, no.  We can find even more examples in it that are not the final refuge.  So for example, learner 
Aryas, whether they are solitary realisers, whether they are the great vehicle, as long as they are learner 
Aryas in any of these categories they are temporary refuge but they are not the ultimate refuge.  They 
are temporary Sangha refuge.  When we actually give specific examples, such as a hearer Arya, who is 
still a learner, its quite easy to classify that.  That is a specific example, or again the great vehicle Arya 
learner, you can classify that with certainty as being temporary Sangha refuge. You can tick that as 
temporary. 
 
Now when we ask the question about the Three Jewels and we say, 
-- 
 ‘Are the Three Jewels the final refuge or not?’ 
 
We say the Three Jewels, as a whole big category are not the final refuge.  Why? Because they are parts 
in it that are not ultimate refuge.  When you say there are parts of it that are not the ultimate refuge you 
cannot say the Sangha Jewel or the Dharma Jewel, because as we just discussed the Sangha Jewel itself 
is not clearly classified as ultimate or relative or temporary.  And similarly, the Dharma Jewel is not 
100% classified as one or the other.  In order to substantiate this, you would have to give specific 
example of let’s say, Sangha Jewel that is not ultimate.  So, you would have to say the Arya learner who 
is on that vehicle or the hearer vehicle and so forth.  Specific examples of Sangha Jewel.  So, you could 
say, an Arya, someone on the great vehicle path of seeing, the practitioner who is on that level.  He is 
Sangha Jewel but he is not final refuge.   
 
Similarly, we say that if you want to give us as a reason the Dharma Jewel, so we say the Three Jewels 
are not the final refuge as it has parts in it that are not final.  You cannot just say the Dharma Jewel in 
general - you have to give specific example of Dharma Jewel so you say, for example, take the truth of 
the path or truth of cessation in a continuum of a hearer Arya.  Or again truth of the path, truth of 
cessation in a trainee great vehicle Arya.  
 
We have been looking at the definition of the conventional refuge.  Now if we go to the other one, the 
ultimate refuge.  Actually, the same author Jetsumpa, in his two different works of his, gives a different 
definition.  In the General Meaning, that’s a text by Jetsumpa, he only gives the second line as the 
definition.  So he says, 
 

Ultimate refuge is that which in reality is a refuge that does exists in the final limit of the 
path. 

 
So, he keeps it short in the General Meaning.  But in another one of his text which is, Deciding the 
Difficult Points he actually includes the first line of the definition as well.  So, it says, 
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Either it itself, or any part of it is not conventional refuge.  And in reality, it’s a refuge that 
does exist in the final limit of the path. 

 
 

As we said before we actually get the meaning from the second line of the definition.  That’s enough to 
convey the general meaning.   
 
I think in this context we can go for the ultimate refuge, we can go with the shorter definition.  The 
more parts you include in the definition, the more problematic it becomes.  So that which, 
 

in reality it is a refuge that does exist to the final limit of the path. 
 
Is the ultimate refuge. 
 
Actually, as we said the same author gives two different definitions in two texts and in the second text 
which is called Deciding the Difficult Points.  You can understand from the title of the text that this is a 
text where he wants to go and look at thing into great detail, and when he wants to look at great detail 
he adds the first line to the definition.  Because then that allows for more analysis. So the issue here to 
consider is when we talk about the Three Jewels, whether you can find something that is all three.  And 
as we say for the middle way consequent school you cannot, but for the middle way autonomy school 
there is something that can be posited as being all Three Jewels together.  The reason for that is because, 
they posit mental awareness as being the person.  So the omniscience, the mental awareness that exists 
in the mind of an Arya Buddha, for them its posited as a person.  And therefore, that can stand for the 
Sangha Jewel.  The omniscience itself can stand as the Buddha Jewel, since it has abandoned all 
knowledge and afflictive obscurations.  And the truth of cessation and the truth of the path, that is that 
direct realisations of the omniscience of the Buddha is also posited as the Dharma Jewel.  So, for them, 
for the autonomy school, you can say the Three Jewels are represented in that example, in reality is a 
refuge that does exists through to the final limit of the path.   
 
In the texts that follow the autonomy school you can find these sentence that says that, the Three Jewels 
are the final refuge.  But when they make that statement you have to understand that these refers to the 
one who is all three refuges. Right.  So, all Three Jewels in one.  It doesn’t refer to the Three Jewels 
existing independently, in general, as a collection of the Three Jewels.  So, in that case that we just 
explained because they say that you can find one entity that is all Three Jewels, so that entity, that 
which is all Three Jewels, it exists up to the final limit of the path and it is the final refuge.  Otherwise 
the Three Jewels independently, as a group of three, not as one being all three, they are not [the final 
refuge] as we have explained. 
 
There is this particular assertion of the autonomy school that says, mental awareness is posited as the 
person, because for that school they say that there are things that exists established from their own side, 
they are established from their own characteristics.  When things are established in this way it means 
they are findable.  If you go search for them you can actually find them.  So they posit mental 
awareness as being the person because they say, ok, let me find what is it that goes from one life to the 
next, to the next.  They say, oh it’s this mental awareness that moves from one life to another, so 
therefore that is the person that they can point the finger and say, I have found the person that exists.   
 
When they are looking whether or not the person exists within the five aggregates, they find it in mental 
awareness.   
 
That is the position of the autonomy school but the consequent school actually does not accept that, that 
mental awareness is posited as the person.  They say, you can’t say that because actually mental 
awareness is just the basis of designation of the person.  The person is imputed, designated upon mental 
awareness.  And you must make the distinction between the basis of designation and the object or the 
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entity that is imputed, designated upon it.  They cannot be one and the same, so mental awareness is not 
the person, because it’s the basis of designation of the person.  And they also quote from the sutra, 
where the Buddha says, 
 

The person is imputed upon the aggregates. 
 
If it is imputed upon the aggregates, it is not one with the aggregates.  
 
Since the person is imputed upon the aggregates, therefore, the person is not the aggregates.  
 
Geshela: (Explains further in Tibetan) 
 
The aggregates are not the person since the person is imputed upon the aggregates. 
 
So probably the Buddhapālita text, there is a line that says, 
 

Since something is imputed in relation upon something else.  The basis of imputation cannot be 
the same as the thing that is imputed.  If they were the same you cannot impute one in relation to 
the other.  If the aggregates were the person, you could not impute the person upon the 
aggregates.  

 
For the consequence school because they do not accept that mental awareness is the person, for that 
reason they cannot find something, like one entity that is all three objects of refuge.  However, they can 
posit each element individually, as being the final refuge.  So they can say, take the Arya Buddha, the 
Arya Buddha is the final refuge.  Or take truth of cessation or the truth of the path that existing in the 
continuum of the Arya Buddha, this is the final refuge.  Or take the omniscience of the Buddha, it is the 
final refuge.  Take the dharma body of a Buddha, it is the final refuge.  So that each element 
individually is posited as the final refuge for the consequence school but not one being all three. 
 
When we look at omniscience, you can say that this can be posited as the Dharma Jewel and the Sangha 
Jewel but.. 
 
Geshela: No, no, no, Dharma Jewel and the Buddha Jewel. 
 
Interpreter: And Buddha Jewel, yes not as the Sangha Jewel, it cannot be posit as all three only as two. 
 
Geshela: Any other questions now?  Anything needs to be clarified?  Something needs clarification?  
Any doubts? 
 
Student 3: Some easy questions. [Laughter] 
 
Interpreter: [to student 1] Did you remember your question? 
 
Student 1:  Yes, it was answered very quickly afterwards.  In the previous class, there was some other 
definition which says, the second part there has to be a completed path? 
 
Interpreter:  Yes, the final and the completed path, it’s the same thing. 
 
Student 1: So then my question was, is the hearer path the completed path?  But it was answered. 
 
Geshela: Yes, as we say there are actually two different lines of thoughts or systems of presentation.  
You can go according to the presentation of the lower schools and they believe that there are three final 
vehicles.  And that means that there are three final goals.  Alright, if you are going according to that 
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presentation when a hearer reached the state of the hearer arhat.  Definitely they have reached the final 
goal or the final destination where they are.  But we know that the schools from the mind only followers 
of reasoning plus the two middle way schools actually believe that there is only one final vehicle.  And 
very significant with these texts that every sentient beings has the potential to reach Buddhahood.  They 
would have to enter that final vehicle in order to progress to that point.  If you go for the presentation of 
that second system, the way it is they are looking at the other one and say that they think that they have 
reached the final destination.  But in reality, this is not the final destination, they will have to enter 
finally the great vehicle, because great vehicle is the one and only final vehicle and then they will have 
to get to the goal, the final goal of that vehicle.   
 
And when they reached the state of Buddhahood, then in reality they have reached the final limit of the 
path.  So here the meaning of reality that they reach the final goal, the meaning of that, so they think 
they achieve the ultimate goal but in reality they haven’t achieve that, the final goal.  So once they 
entered into Mahayana path and achieved Buddahood, that time in reality they have achieved the final 
goal.   
 
Student 1: Then as human, the ultimate refuge really is the? 
 
Geshela: It’s Buddhahood.  
 
Student 1: Buddha Jewel 
 
Geshela:  Buddha Jewel, ultimate refuge.  And the next who was. (Tibetan) 
 
Interpreter:  And the next, you know the next verse that we explain that the other two is not, the next 
verse, 
 

The Buddha alone is the final refuge. 
 
Geshela: So on the contrary, which will be continue next week. 
 
Students: Thank you Geshela. 
 
Geshela: (Provides further explanations) 
 
Interpret: Anyway, yes we should have stopped there, but there is just that expression that says, only 
Buddha is the final refuge.  But then you are left thinking, so does that mean the Dharma Jewel doesn’t 
become the final refuge or the Sangha Jewel does not become the final refuge?  There is not the fault of 
the ultimate refuge not having all three Jewels.  Why?   
 
Geshela: (Explains further in Tibetan) 
 
The fault of the ultimate refuge not including all three. Because when you are a learner Arya 
Bodhisattva, and you progress along the path when you reach the final state of the path you will become 
an Arya Buddha.  And you say that, that state of the Arya Buddha is the final, ultimate Sangha Jewel.  
Also, in terms of the truth of cessation and truth of the path that they have whilst they are still learners 
they will come a point where they reach the omniscience of the Buddha.  So that omniscience is the 
final state of the Dharma Jewel. 
 
Student 1: So that is why the Buddha Jewel has got all three, Sangha, Buddha and Dharma Jewel? 
 
Geshela: Yes, ultimate Buddha Jewel, ultimate Dharma Jewel and ultimate Sangha Jewel.  And within 
the continuum of the Buddha’s mind.  So there is an ultimate all Three Jewels.  So when we express, 



© 2018 Basic Program – Vajrayana Institute pg 9  Sublime Continuum with Geshe Samten  
  SC_2018_12 

only in ultimate Jewel is the Buddahood, that doesn’t mean all other Jewels are not ultimate refuge.  So 
there is also other ultimate refuge. 
 
Interpreter: So we don’t have the fault of not having all Three Jewels at the ultimate level, that fault 
does not occur. 
 
Geshela: So when the trainee of Arya being, the ones who achieved Buddahood and becomes Arya 
Buddha, doesn’t mean that (in Tibetan) 
 
Interpreter:  So when they reached the state of the Buddha, it doesn’t mean that they are not Sangha 
Jewel anymore, that they stop being Sangha Jewel.  They still are the Sangha Jewel. Because they are 
Arya Sangha. 
 
Similarly, with the Dharma Jewel when it is perfected, it reaches the state of omniscience, when it 
reaches that final state of omniscience it doesn’t stop being the Dharma Jewel.  It still is the Dharma 
Jewel. And it becomes the final [refuge]. 
 
Student 1: Geshela, did you say that it was only the consequence school would have the Buddha Jewel 
as the ultimate refuge, just the consequence school? 
 
Geshela: Consequence school?  No, there are also other schools also believe, such as the Sauvantrika 
school also believe.  That the difference is that they posited all three in one mental continuum.  So the 
Prasangika school of thought can’t posit that, because they don’t believe that the mental awareness is a 
person, they can’t posit the person the Arya being or Sangha Jewel is the mental consciousness, that’s 
the difference.  Others are same, they also posit the (explains further in Tibetan) 
 
Interpreter: Yes, actually these types of presentation of the temporary, the final and the ultimate refuge 
is the same for autonomy school as well. 
 
Student 1: I just recall an earlier teaching where it was that you say that the Buddha Jewel has all three 
refuge, Sangha and etc. an earlier teachings and I thought the consequence school. 
 
Geshela: There is that technical point that the autonomy school posits mental consciousness as being the 
person.  And that allows them to say that, I can find something that is all three.  But this is specific for 
the autonomy school.  Consequence school cannot hold that position.  As we have discussed before it 
can be two out of three not three out of three.  Alright we stop here for tonight. 
 
Students:  Thank you Geshela! 


